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history which he discerns (time, causality, reflection) rather than the actual
procedures of historians.
Furthermore, if historical knowledge has no room for either laws or
predictions, it is difficult to see in what significant sense historians can
present causal knowledge. Professor Eotenstreich's conclusion that
"historical knowledge must henceforth be guided by . . . the minute
investigations of the particularities" seems more consistent with his
perspective than his repeated insistence that historians discover causal
relationships.
The book is overlong, and the style very ponderous.
JOHN W. COPELAND.
UNIVERSITY OP PITTSBURGH.

The Promise of Modern Life: An Interrelational View. D. W. OOTSHALK.
Yellow Springs: The Antioch Press, 1958. Pp. 118.
This slim volume presents a survey of post-medieval history, attempting
to make explicit the value assumptions and presuppositions of the modern
world. In contrast to the medieval period, the modern committed itself to
the development here on earth of the full range of human capabilities as
intrinsically valuable. In addition, modern life has been marked by
emphasis on individuality and creativity, but these traits are frequently
"in contradiction." In order to avoid destructive consequences, they
require harmonization by the principle of interrelatedness or interdependence. The latter is illustrated in those activities in which "each
participant is able to develop his personal being in ways also fruitful to
the others." The author believes that this principle should be used as the
basis for "positive values" in all areas of human life.
Professor Gotshalk discusses contemporary trends in political, economic,
and general cultural areas, evaluating them from a liberal standpoint. But
his treatment differs little from that of a journalist. This is due in part to
the fact that he presents only the barest fragments of a moral philosophy.
If philosophers are to play an important role in helping to fulfill the promise
of modern life, they will have to produce works which are more substantial
philosophically than this one.
JOHN W. COPELAND.
UNIVERSITY OF PITTSBURGH.

Critique of Religion and Philosophy. WALTER KAUFMANN. New York:
Harper & Brothers, 1958. Pp. 825.
Here is one of the most exciting and provocative books in philosophy
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and religion published in years. It covers an astonishing range of subjects,
to all of which Professor Kaufmann brings freshness, insight, and some
superb criticism. One-hundred topics are treated, under separate chapter
headings, and, in addition, there are three delightful dialogues, between
Satan and a Theologian, Satan and a Christian, and Satan and an Atheist.
There is little in contemporary philosophy and religion that escapes
Kaufmann's critical scrutiny. Here one may find wise, witty and sometimes wistful attacks on existentialism, British philosophy, Wittgenstein,
James, Freud, Aquinas, Kant, Tillich, Zen Buddhism, liberal Protestantism, Niebuhr, mysticism, Fromm, Heidegger, Bultmann, to mention
only a few of his targets. I say "wistful criticism,'' because not only is he
emminently fair in his treatment, but one gets the feeling at times that
he wishes that these men and positions were nearer the truth than they
actually are.
But it is not clear just what Professor Kaufmann thinks either philosophy or religion is. In their constructive or positive aspects they are
nearer poetry than to science. This much does come out. Philosophy is a
kind of "flight," "soaring above the well known, seeing it in new perspectives, arousing wonder and the wish to fly." To ignore the insights
of a philosopher is to miss his essential contribution, but to take the
insights as a detailed chart is forcing him to say something that will not
survive the critical reason. Beligion is a complex human experience
involving aspiration, a sense of wonder, loyalty and morality. It is "authoritarian poetry" which may come to grief when it makes truth claims.
But both religion and philosophy are designed to "change one's life."
"Every great philosophic work says, like Bilke's 'Archaic Torso of Appollo':
'You must change your life.'"
There isn't much like this being said in contemporary philosophy and
nowhere does Kaufmann make it clear how life should be changed, what
direction it should take, what standards are to be applied. Except for
this: there is a profound reliance upon man's critical and creative reason;
in all beliefs, all concepts, all affirmations, there is an alliance of passion
and reason, an aspiration to be other-than-man, that is, to be God.
"Beason can never bow to facts, whether in this world or another; it
cannot abide beliefs without subjecting them to criticism. Finding the
dimension it sought peopled, too, reason has sometimes been persuaded
to return humbly to the dust. But reason cannot accept dust any more
than gods. It must criticize beliefs without loss of dimension."
This is what Kaufmann has done so well throughout the book. He has
criticized the beliefs of ancient, medieval and modern thinkers and unless
some contemporary philosophers and theologians are able to make a
reasonable defense their own claims have been greatly weakened.
Professor Kaufmann says he aims in this book "to show the utter
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inadequacy of the popular pictures, to see the familiar in new perspectives,
to make suggestions for a new map - and to stimulate thought." In most
of these goals he has been remarkably successful. But the suggestions
for a new map have to be caught on the run, read between the lines, or
drawn from prose-poetic statements which might turn one in a number of
different directions. It is, of course, enormously difficult to combine
reason with passion and bring off a consistent set of beliefs. Philosophy
and religion seek to change men's lives, and if they fail in this they are
not much better than games of skill - so Kaufmann seems to say, and he
says it very well. But one must never forget that at the heart of philosophy is an argument which must be judged, and that religion is not
exempt from specifying the meaning of its propositions. This too Kaufmann calls to our attention with patience and finesse.
NEAL W. KLAUSNEE.
GRINNELL COLLEGE.

Benedict de Spinoza: The Elements of his Philosophy. H. P. HALLBTT.
London, Athlone Press; University of Toronto Press; 1957. Pp. xvi, 171.
Benedict de Spinoza, The Political Works: The Tractatus Theologico-Politicus
in part and the Tractatus Politicus in full. Edited and translated with an
introduction and notes by A. G. WBRNHAM. Oxford: Clarendon Press;
New York: Oxford University Press; 1958. Pp. x, 468.
Each of the above books will interest Spinoza scholars. The first is
another interpretation of the philosophy of Spinoza; the second is another
translation of the political writings of Spinoza.
The author of the first volume, Professor Emeritus of Philosophy at the
University of London, contends that " . . . no philosopher of repute has
been worse served by his expositors and commentators than Spinoza"
(vii). This shortcoming is a result of giving key-terms in Spinoza's philosophy "an alien connotation" (viii). The modern mind, "steeped as it is in
empiricistic modes of thought" (vii) after Spinoza's time, is largely
responsible for this maltreatment of Spinoza. Especially, so the author
contends, the real meaning of Spinoza's philosophy has been beclouded by
a failure to recognize that "the reality of being is its agency, and not its
objective thinghood . . . " (p. 6). Thus the author, by his reinterpretation,
hopes to unearth the true Spinozistic philosophy from the "eccentric
interpretations" (vii) of others.
Professor Hallett's book clearly reflects a respectable level of scholarship,
but whether he will convince readers that he has caught the undiluted
Spinoza seems doubtful to the reviewer. Suffice it to say, however, that

